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The Classification of “Krias Yam Suf” Rather than “Bekias Yam Suf”
Alluding to the Second Splitting for the Sake of Dasan and Aviram

In this week’s parsha, parshas Beshalach, we learn of the
incredible miracle known as “Krias Yam Suf” — a miracle which
affects us to this very day. In the Gemara (Pesachim 118a), Rabbi
Elazar ben Azaryah states: ,n10 m* ny P> DR Yw num pep”
oo aray (0-1op oonn) Y het awa Yab anb i (1e-1op oYnn) 2T
“@»1y a0 — a person’s daily sustenance is as hard to come
by as “Krias Yam Suf,” as it is written (Tehillim 136 25): “He
provides bread for all creatures,” and nearby it is written
(ibid. 13): “to He Who cut Yam Suf into strips.” We also find
a connection between “Krias Yam Suf” and the finding of a mate
in the following Gemara (Sotah 2a): “n1o @Y nysps 1y PYPRY
— it is as difficult to pair them together as “Krias Yam Suf.”
According to the Talmud, if a person wants to merit a suitable life-
partner or a respectable livelihood, he must determine whether
or not his deeds would entitle him to “Krias Yam Suf.”

Hence, it is fitting at this time, to entertain a perplexing
question related to the subject of “Krias Yam Suf.” In the entire
Torah, we do not find the terminology “kriah” related to Yam
Suf; rather we find the term “bekiah,” as evident in the following
passuk (Shemos 14, 16): “mypa1men by 11 nx o’ — and stretch
your arm out over the sea and split it (u’veka’eihu). Similarly,
it states (ibid. 14, 21): “mmn wpan’ — and the waters split
(va'yibak’oo). In both instances, we find a form of the term
“bekiah” employed and not “kriah.” So, why did our blessed sages
choose to employ the term “kriah” in relation to the phenomenal
splitting of the sea — as evidenced by the two quotes from the
Talmud above -- rather than the term “bekiah”?

In the commentary Ramasayim Tzofim on the Tanna D’Bei
Eliyahu Zuta (16, 10), he writes that this question was posed to
the great author of the Chiddushei HaRim, zy”a: *nas >wi anx”
TMIN3T,710 0 PP AR DUT 129301 11373 Y, 1mIR nYRY [1n0aa] R
“am1% 197 1K1 7113 11377 ©9137 WU WM, apepa 11w ox o 1sn RY —
he responded that there are many explanations, but that he is

not at liberty to reveal them. In addition, he writes later on:
1PN 5 Ty 150 123K 95 o 20w, Yo R 1IN 1R TN RNy
“a nx — and I asked him why the Torah employs the term
“bekiah”; he answered me that he is not permitted to say,
because they have shut his mouth.

Why the Redundancy in the Passuk:
“And Bnei Yisrael walked on dry land
through the sea”?

Like a loyal servant in the presence of his master, I was struck
by a wonderful solution to this perplexing question. I would like
to explain why our blessed sages refer to the phenomenon as
“Krias Yam Suf,” whereas the Torah employs the term “bekiah”
— as in the passuk: “@mmypan”. We should note that the Torah
divides the miraculous feat of “Krias Yam Suf” into two phases.
In phase one, Moshe Rabeinu splits the sea and transforms it
into dry land (Shemos 14, 21): nx 't 9911 2o Dy 170 nx wn v’
*13 IR12%1 290 WEaN ARy 2 AR owe adn Yo My v mna oon
“@bRRYRT DR A oy DU wasa oo 2 YXawe — Moshe
stretched out his hand over the sea, and Hashem moved the
sea with a strong east wind throughout the entire night,
and he turned the sea to damp land and the waters split.
And Bnei Yisrael entered th
form wall for them on their right an

ndryland; and th r
n their left.

Immediately afterwards, the second phase of the miracle
arrives. Moshe causes the waters of Yam Suf to return to their
original state to devour and drown the Egyptians (ibid. 23):

.0 10 DR 1WART 1357 fYNa 010 U5 DianN IN12Y DYaxn 1aTa”
,1wRa oYt 15 by mraen B maan 11w o By 710 NN 1o twn YR ' ans
FIN 10571 DU 121 L ARORY 9718 N1aY 0ot 2wt 0o By 1T AR wn o
STFN TV D3 IRWA RY 023 DN 0eRan e Yo oY nowaan Rt aoan
SabRPYRT D27 TR B DM 0o TINa wass 109 YR 211
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Mitzrayim pursued and came after them — every one
of Pharaoh’s horses, his chariots and his horsemen — into
the midst of the sea ... Hashem said to Moshe, “Stretch out
your hand over the sea, and the waters will go back over
Mitzrayim, over its chariots and over its horsemen.” Moshe
stretched out his hand over the sea, and toward morning
the water went back to its power ... The waters came back
and they covered the chariots and the horsemen of the
entire army of Pharaoh, who were coming behind them
in the sea — there remained not a one of them. And Bnei

Yisrael went on dry land in the midst of the sea; the water
formed a wall for them, on their right and on their left.

We must endeavor to explain why the Torah repeats itself. We
were already informed in the first phase of the miracle: »2 122"
“annwnt e mIn b oM was oo pIna YR, So, why is this
fact repeated for us in the description of phase two of the miracle:
“DRnYnT BRI I BAY DM RTINS Mwaea 195 YRy n1sr?

Additionally, we must explain the subtle nuances and
differences found in the pesukim. In the earlier passuk, it states:
“mwara ot ina”. First it mentions: “in the midst of the sea” and
then “on dry land.” Whereas in the later passuk, it states: mwaa”
“ms17ina. First, itmentions “on dryland,” and afterwards, it states
“in the midst of the sea.” Secondly, earlier it states: &Yz
“min. The word “mmain”, meaning “wall,” is spelled out completely,
including the letter “vav.”
is repeated, it states: “rmmar o> mmam. Here, the letter “vav” is
omitted. This is elucidated by the Midrash (Yalkut Shimoni 238)
as indicating that the sea was full of anger towards them — man.
That being the case, why does the word “ma"appear in its full
form, including the “vav,” in the earlier passuk, suggesting that

Whereas, when this phenomenon

the sea was not angry at them?

The Sea Was Full of Anger toward
Those Who Waited for It to Split

Let us begin our inquiry with the enlightening explanation
of the Gra of Vilna, zy”a, found in Kol Eliyahu and also in the
commentary of the Kli Yakar. They explain that at the time of
“Krias Yam Suf” Yisrael was comprised of two distinct groups.
The first group consisted of tzaddikim, trusting in Hashem, the
likes of Nachshon ben Aminadav and the entire tribe of Yehudah.
The Gemara (Sotah 37a) attests to the fact that they leaped into
the sea and when the waters reached a life-threatening level, they
screamed out to Hashem (Tehillim 69, 2): =7y 2182 75 mopbx 2ywit”
“wa1 — save me, O G-d, for the waters have reached the soul. In
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the merit of that act of faith, the sea split for them and transformed
into dry land. In contrast, however, there existed a second group
that did not leap into the sea; rather, they waited for the sea to split
and become dry land; only then did they enter its midst.

Now, regarding the passuk (Shemos 14, 15): mwn bR 't anx”
“rpr YRTw? 12 YR 137 YR pyxn it — Hashem said to Moshe,
“Why do you cry out to Me? Speak to Bnei Yisrael and let
them journey!” — Rashi comments in the name of the Midrash:
“2r1 By PITPY INRT U3 TIRRTY MR, R DT NIEN N1t oNTs” — the
merit of their forefathers, and of themselves, and the faith
they had in Me when they went out are sufficient to split
the sea for them. This teaches us that the sea split for Yisrael
in the merit of their “emunah.” Therefore, those tzaddikim who
believed in Hashem and his loyal servant Moshe, and jumped
into the raging waters without fear for their lives, deserved to
have the sea split on their behalf.

Now, we can appreciate why the narrative seemingly repeats
itselfand mentions twice that Bnei Yisrael went into the midst of
the sea on dry land. The first time refers to the tzaddikim, who
jumped into the sea, and only afterwards did the waters split
and transform into dry land. Therefore, the passuk accurately
states: “Bnei Yisrael entered the midst of the sea on dry
land.” First, they jumped into the sea -- “@’t 7113” — and only
afterwards did they walk on dry land -- “nwa»2”. Regarding this
first group, the Torah goes on to say: “And the water formed a
mair (wall) for them on their right and on their left” — where
the word “rtain” appears in its complete form with a “vav.” For,
the sea was not enraged by these tzaddikim; on the contrary, it
gladly formed a protective wall around them.

The latter passuk, however, refers to those who did not
possess that level of “emunah” in Hashem. Instead, they waited
for the sea to split first and become dry land; only then did they
enter on dry land what had previously been the sea. Therefore,
the narrative reflects this fact by changing the order as follows:
“And Bnei Yisrael went on dry land in the midst of the sea” —
they only entered the sea when it had already transformed into
dry land -- “@»n 712 mwata”. Seeing as they lacked the “emunah” of
the previous group of tzaddikim, a subtle but significant change
appears in the passuk: “The water formed a man (wall) for
them, on their right and on their left.” Here the word “mman”
appears without a “vav,” indicating that the sea split for them
begrudgingly and was enraged by their behavior. They lacked
“emunah” and did not deserve to have the sea split on their
behalf. It only split for them in the merit of the tzaddikim.
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The Sea Split a Second Time
Specifically for Dasan and Aviram

As it is the nature of Torah to be elucidated from seventy
various aspects, [ would like to offer up on the Royal table a
wonderful reconciliation regarding the redundancy and changes
noted in the pesukim under discussion. [ will refer to the
brilliant words of my esteemed uncle, Rabbi Avraham Aharon
Friedman, z"l (who passed away during the years of upheaval
on the 19* of Teves 5703, hy”d), in his sefer Beis Avraham Beis
Aharon on the Pesach Haggadah, appearing in the commentary

Ruach Chadashah. Here is the gist of what he writes.

In the Machzor Beis Yisrael for Pesach, he presents a
fascinating idea in the name of the Midrash. Dasan and Aviram
originally remained in Mitzrayim with Pharaoh; they were not
with Bnei Yisrael when the sea split for them. Afterwards,
however, when they witnessed the miracle of “Krias Yam Suf”
and how the waters fell back upon the Egyptians, they regretted
their decision and opted to rejoin Yisrael. Then, amazingly, the
sea miraculously split a second time specifically for them.

Support for this notion can be found from the following
passuk in this week’s parsha (Shemos 14, 3): @2a% ny=a 28y
“a3in ooy Aav yana on oes1s YRaw — and Pharaoh will say
to Bnei Yisrael, “They are confined in the land; they are
closed in by the midbar.” But how will Pharaoh be able to
say such a thing to Bnei Yisrael after they have already left his
realm and his presence? Rashi solves this difficulty as follows:
“Dxawr 12 Yy YRawr 21a%” — rather than speaking to Bnei Yisrael,
he will be addressing his ministers and servants with regards
to Bnei Yisrael and telling them that Bnei Yisrael are confined
and trapped. Targum Yonatan, however, provides a different
interpretation:  MenwRT YXAWr 13 pAKRYT Nty ayta A
“pvagns — the passuk is informing us that Pharaoh will address
members of Bnei Yisrael that will remain behind in Mitzrayim,
namely Dasan and Aviram.

This interpretation agrees very nicely with the Midrash — that
Dasan and Aviram were not part of Yisrael at the time of “Krias
Yam Suf” Instead, afterwards, when they changed their minds,
the sea split especially for them. A similar explanation is found
in the Be’er Mayim Chaim on the passuk (Shemos 14, 29): 2y’
yp 1ab Yxawen naw Yy v i moaw m0an vy i nwaea 1ot YR
“ral @by DU PAER TIRWIY YU TR 27aRT Rt om e — the
minimum plurality is two; so when the passuk states that Bnei
Yisrael entered on dry land, it is referring to a mere two members
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for whom the sea split, and they are none other than Dasan
and Aviram — with regards to whom Chazal stated that they
remained behind and the sea subsequently split for them alone.
This viewpoint is also expressed in the Chiddushei Maharil Diskin
(Shemos): .“mraaY yapa ooy waThs RNRY 99 101X owa nynw”

The Sea Was Enraged by Dasan and Aviram

This now illuminates for us the precise language employed
by the two pesukim. The earlier passuk is speaking of the first
time the Yam Suf split on behalf of the entire nation of Yisrael.
With regards to them it is written: “mwaammginaYRaw? 212 1R
— and Bnei Yisrael shall come into the midst of the sea on
dry land. For, in fact, Nachshon ben Aminadav and the tribe of
Yehudah leaped into the sea ahead of everyone else; afterwards,
following their lead, all of Yisrael joined them, jumping first into
the midst of the sea -- “@»1112” — and only afterwards did they
walk on dry land -- “nwaa”. Regarding them the Torah states:
“The water formed a “nmin” for them, to their right and to
their left.” Here the word “ma” appears in its full form, with a
“vav,” because the sea was not angry with them; rather it formed
a protective wall around them, to their right and to their left.

Subsequently, however, the Torah recounts how the
Egyptians pursued Yisrael into the midst of the sea that had
turned into dry land. At that point, HKB”H instructed Moshe to
stretch his arm out over the sea and cause the waters to return
and envelop the Egyptians: mw=am nx1 3577 nX 10591 oonn 12w
1951 DRAW? 2131 AR TP 02 ARwD KY 093 oAnR 0ONan ayna bon bab
“@oRnYnT 0vha man oy oA o 7ina nwaa -- The waters came
back and they covered the chariots and the horsemen of
the entire army of Pharaoh, who were coming behind them
in the sea — there remained not a one of them. And Bnei
Yisrael went on dry land in the midst of the sea; the water
formed a wall for them, on their right and on their left. It
is now obvious that this latter passuk: “And Bnei Yisrael went
on dry land in the midst of the sea” — is referring to after the
waters already returned to envelop the Egyptians.

Based on what we have learned, the picture becomes quite
clear. The second passuk is talking about Dasan and Aviram,
whom the Torah refers to as Bnei Yisrael in the passuk: =mx1’
“Oxw b nyaa. As the Targum Yonatan explains, this passuk
refers to Dasan and Aviram, who remained behind in Mitzrayim.
For them the sea split a second time after it had returned to its
original state to drown the Egyptians.
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“The
waters came back and they covered the chariots and the
horsemen of the entire army of Pharaoh, who were coming
behind them in the sea — there remained not a one of

This then is the interpretation of the pesukim:

them.” Nevertheless, the sea split a second time for the sake
of Dasan and Aviram. “And Bnei Yisrael” — namely Dasan
and Aviram, who had remained in Mitzrayim — “went on dry
land in the midst of the sea.” Here the Torah specifies that
they went: “men 1ina nwas2” -- on dry land in the midst of the
sea. For, they entered the sea after it had already turned into
dry land once for Yisrael, at the first splitting of the Yam Suf,
and subsequently it became a sea once again. So, regarding
Dasan and Aviram, it is written: “mbxnwnlpnm man oy omn”
— where the word mnan appears without a “vav.” This indicates
that the sea became enraged — full of /an — due to the fact that
it had to split a second time for their sake. This is the gist of his
beautiful explanation.

Toward Morning the Sea Returned “11n°x%” —
to the Condition Agreed upon with HKB”H

I, the son of his brother, wish to add to the words of my uncle,
z"l. According to his magnificent interpretation, we can reconcile
a difficulty in the narrative addressed by the commentaries.
When the sea returns to envelop the Egyptians, it states (Shemos
14, 27): “unexY @12 nuab oot 2w oo By 110 nx nwn v -- Moshe
stretched out his hand over the sea, and toward morning the
water went back to its power. This is elucidated by the Midrash
as follows (B.R. 5, 5): papaRmw oo oy n“apn man 180,12 237 R’
“Iay MM IRANY 1NORY 01 2w (19-1 NIMw) 2aN57T R KT ORI 1ah
— Rabbi Yochanan said: HKB”H imposed conditions upon
the sea — that it split before Yisrael — as it is written: “The
sea went back to its power (1mRY),” to its condition (x:nY)
that had been agreed upon.

All of the commentaries led by the Ohr HaChaim hakadosh
find this perplexing. HKB”H stipulated that the sea split for the
sake of Yisrael. Why then is this stipulation alluded to when
the sea returned to its original state toward morning to cover
up the Egyptians and not when the passuk describes the actual
miracle of “Krias Yam Suf”? It appears that we can resolve this
difficulty, however, according to my uncle’s explanation. For,
the initial splitting of the sea for the sake of Yisrael did not
require the stipulation HKB”H imposed upon the sea. After all,
the purpose of taking Yisrael out of Mitzrayim was so that they
would receive the Torah on Har Sinai.
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It is a well-known fact in every Beis-Midrash that had
Yisrael not accepted the Torah, the world would have returned
We
learn this from the following elucidation in the Gemara (A.Z.
3a): Tabn wwn or apis et 39y ont (RY-R MPWRA3) 20n0T Rn”
,20T0 NN AR PYapn YRAWY OR NRRT NWRAS wYR oy n“apn mnnw
“r1a1 1Ny @onR RN IR IRY oyt — what is the significance of
that which is written: “There was evening and there was
morning, the sixth day”? This teaches us that HKB”H made
a stipulation with all of creation and said, “If Yisrael accept
My Torah then all is well; if not, I will return you to chaos
and nothingness.” Hence, the sea itself wanted to split for the
sake of Yisrael, so that they would receive the Torah. After all, if

to a state of chaos and nothingness — “tohu va'vohu.”

they were unable to leave Mitzrayim and would not receive the
Torah, all of creation, including the sea, would return to a state
of nothingness. Clearly, every creation desires its continued
existence rather than its elimination.

Yet, when the sea was supposed to split a second time for the
wicked Dasan and Aviram, itrefused. Nevertheless, it was obligated
to honor and uphold the condition that HKB”H had imposed upon
it — to split for the sake of Yisrael as long as the need existed.
Therefore, at the time of the first splitting, the stipulation HKB"H
made with the sea is not mentioned; since there was no need for
it. With the second splitting, however, for the sake of Dasan and
Aviram, it was necessary to impose the condition.

This then is the message conveyed by the passuk: = aw»”
“yamXy 113 naav and the elucidation in the Midrash “man%”. Even
after the waters had returned to envelop the Egyptians, it still
had to uphold the condition imposed upon it by HKB”H — to split
a second time for the sake of Dasan and Aviram. Hence, the Torah
proceeds to clarify why the condition was necessary at this time:
“ot Ina mwaa 1 YR 113 — because this time it was splitting
for Dasan and Aviram solely in the merit of the condition HKB"H
imposed upon the sea at the time of creation.

Dasan and Aviram Were Jewish Guards
Who Received Beatings on Behalf of Yisrael

Now, it behooves us to address the perplexing matter with
which the commentaries struggle. We know that Dasan and
Aviram were already wicked while in Mitzrayim, as is evident
from that which is written regarding Moshe (Shemos 2, 13):
“qp1 11on Y YWY RN DX 0IMaY DUWAR UW AT NWR D1 R
— he went out on the second day and, behold, two Jews
were quarreling with one another. He said to the wicked
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one, “Why would you strike your fellow?” Rashi comments:
These two Jews were none other than Dasan and Aviram, the
same two who left over some of the “mahn.” Moshe inquires:
“Why would you strike your fellow Jew?” Even though he hadn’t
actually struck him, he is called a “rasha,” because he raised his
arm to strike him. The passuk employs the word 1¥= to indicate
that the fellow Jew was also wicked, just like the first one.

So, we must endeavor to explain why these two wicked men
were allowed to live and to leave Mitzrayim. Why didn’t they
perish during the three days of darkness along with all of the
other “reshaim”? The matter is even more inexplicable in light
of the Midrash which teaches us that the sea split a second time
especially for Dasan and Aviram. How did these two wicked
men merit such a feat?

A wonderful explanation, which is worth publicizing,
appears in Chiddushei Maharil Diskin (Beshalach), authored by
the great Rabbi Yehoshua Leib Diskin, ztz"l. He addresses the
following passuk (ibid. 5, 14):

Ry K Y1 TRRY RPR8 A BT 1nw TR IR s M 1o
“arn ma Ymn oa arebw Yians 11aY ooprt — the guards of the Bnei
Yisrael, who had been appointed by Pharaoh’s taskmasters,
were beaten, saying, “Why did you not complete your quota to
make bricks, the same as yesterday and the day before, even
yesterday and even today?” Later on, it is written (ibid. 19):

;17173 0717 127 0271271 1WAAN KD 91RY Y3 DRIR DRAW? 213 0w 18T

N77 DITYN 198,198 NRER QAR DARAPY 073X 1978 ART TWR DR 1

391 nAY 1Tay S1hYaT YN8 Y1TYa 1A AR DRWRAT TWR vRw oy n
Sy orea

The guards of the Bnei Yisrael saw them in a bad state
when they said, “Do not reduce your bricks, each day’s quota
on that day.” They encountered Moshe and Aharon opposite
them, as they left Pharaoh’s presence. They said to them, “May
Hashem look upon you and judge, for you have made our very
scent abhorrent in the eyes of Pharaoh and the eyes of his
servants, to place a sword in their hands to murder us!” Here
Rashi comments: “Our Rabbis have expounded that every use
of the terms m°¥1 or o°ax: is a reference to Dasan and Aviram,
for it says of them explicitly (Bamidbar 16, 27): “maxaixgs.”

We learn from these pesukim that Dasan and Aviram were
Jewish guards who received beatings on behalf of Yisrael. The
Midrash explains (S.R. 5, 21): 1am »39 ,5r°1 nR onwKsan W’
“YrNI! M7 T BRIR POR PIY nIsnn 1 AR — it states “for you
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have made our very scent abhorrent”; Rabbi Yochanan
said: From the beatings they received, they developed an
abhorrent smell. Thus, Rabbi Yehoshua Leib explains that it
is precisely in this merit — that as Jewish guards they received
beatings on behalf of Yisrael — that Dasan and Aviram did not
perish during the three days of darkness.

A Person’s Sustenance Is
as Difficult as “Krias Yam Suf”

It appears that we can add a spicy tidbit to his incredible
explanation regarding the fact that HKB”"H arranged for the
sea to split a second time especially for Dasan and Aviram. We
have learned that every person’s success in life depends on
“Krias Yam Suf,” in keeping with the statements: 1nm pPep”
“mu v Ny 2R Yw — a person’s sustenance is as difficult
to come by as “Krias Yam Suf” — and ©7 ny»ps 1 popy
“mu — it is as difficult to pair them as “Krias Yam Suf.” So,
what should a person do when it comes time for him to find his
appropriate mate or to provide sustenance for his household
— both of which are as difficult as “Krias Yam Suf”? He could
very easily despair, thinking that he is unworthy — that he lacks
sufficient merit to cause the sea to split on his behalf. How is
he to proceed in these matters which are described as being as
difficult as “Krias Yam Suf”?

Itis precisely for thisreason that HKB”H prepared the remedy
in advance of the ailment — by having the sea split specifically
for Dasan and Aviram. For, in truth, they were wicked men
except for the fact that they had the merit of receiving beatings
on behalf of Yisrael in their capacity as guards. Thus, a path was
paved for all Yisrael throughout the generations. Whenever
they will require sustenance or a proper mate — which are as
difficult as “Krias Yam Suf” — they will be deemed worthy in
the merit of their physical toiling in the study of Torah and the
fulfillment of mitzvos. For, these demand an enormous physical
toll as taught in the Gemara (Berachos 63b): 11 »37 prw Pan”
DR TN ART (T2-107 72703) MR DY TRy nMmR s RYR PRrpnn
“orRa v °5 -- from where do we know that words of Torah
are not retained except by one who Kills himself for the
sake of the Torah? For it is stated: “This is the Torah of a
man who dies in a tent.”

Furthermore, if they extend themselves physically or
financially to assist their fellow Jews, they will be no less
worthy than Dasan and Aviram to merit “Krias Yam Suf.” In this
manner, they will merit receiving the necessary sustenance or
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finding the appropriate mate, which are as difficult to come
by as “Krias Yam Suf” According to what we have discussed,
we can appreciate that which is written with regards to the
mitzvah of tzedakah (Devarim 15, 10): =33% p=° 89115 inn 1"
“ay Awn Yoa1 Pwyn Yo PpoR 't 19930 11 93 YYas 0o 15 9nna --
you shall surely give him, and let your heart not feel bad
when you give him, for in return for this matter, Hashem,
your G-d, will bless you in all your deeds and in your every
undertaking. In the merit of taking one’s hard-earned money
and giving it to the poor in the form of tzedakah, one becomes
worthy of “Krias Yam Suf” — no less so than Dasan and Aviram
for whom the sea split due to their self-sacrifice on behalf of
Yisrael. In this merit, a person will merit ample sustenance,
which is as difficult as “Krias Yam Suf.”

This then is the meaning of the Midrash cited by the Ramban
(Shemos 3, 13): 72y M1 IARY WD, TR MWK TR 1T, TR s
£°7127) MKW, NN FINAN IR N T PUIYTRT AR PRmE aR,1ay N
“amom 18I NN Y ' nngY (3°-1s — it states in an aggadic Midrash:
And what is the meaning of the appellation “I will be what I
will be”? As you behave presently with Me, so will I behave
presently with you; if you open your hands and give tzedakah,
so, too, will I open My hands, as it says: “Hashem will open for
you His storehouse of goodness.” When a Jew opens his hand
to support a poor person, he merits “Krias Yam Suf” just as Dasan
and Aviram did by suffering for the sake of Yisrael.

“Krias Yam Suf” Refers to the
Splitting of the Sea for Dasan and Aviram

Following this line of reasoning, we can explain why our
blessed sages refer to the incredible miracle of Bnei Yisrael
passing through the sea in terms of “kriah” -- “q1o @ nY*1p” — even
though the Torah employs the term “bekiah” -- "m»am wwpan”. For, if
we analyze the difference between the terms “bekiah” and “kriah,”
we find that “bekiah” can be applied even to something performed
entirely voluntarily — in accordance with one’s will.

The term “kriah,” however, is usually associated with
something that involves significant distress. For example, we
find in sefer Bereishit (37, 29): Aqow PR a1 7120 YR 12187 2w
“»133 NR P17*1 1122 — Reuven returned to the pit and, behold,
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Yosef was not in the pit; so, he shred his garments. Also
(ibid. 34): “manna pw own pnvaw apy? yap” — Yaakov tore
his garments and placed a sackcloth on his loins. Similarly
(Esther 4, 1): “maR1 pw wab» 1133 nX 5771 yap»” — Mordechai
ripped his clothes and he put on a sack and ashes. Lastly,
Shmuel HaNavi says to Shaul HaMelech (Shmuel I 15, 28): y=p”
“qrn 2191 YA man arn Phyn Yxaws niovan nx 't — Hashem has
torn the kingship of Yisrael from upon you this day, and has
given it to your fellow, who is better than you.

This enlightens us as to why the Torah characterizes the
incredible miracle of Yisrael passing through Yam Suf in terms
of “bekiah”: “mmrm wpan”. For, the Torah employs this term
solely with regards to the initial splitting of the sea for the sake
of the entire nation of Yisrael. On that occasion, the sea split
of its own free will, without the need to resort to the condition
imposed by HKB”H at the time of creation. In contrast, when
the sea turned into dry land for a second time, specifically for
Dasan and Aviram, the term “bekiah” is not mentioned at all.
The passuk simply states: “@»m 7103 nwas3 1351 Y8w? 1131” — and
Bnei Yisrael walked on dry land in the midst of the sea.

Therefore, our blessed sages correctly classify the second
transformation of the sea into dry land for the sake of Dasan and
Aviram as: “qme @ ny»p”. In other words, on that second occasion,
the sea was forced to split for Dasan and Aviram against its will
— akin to a person who rents his clothes due to extreme torment
and distress. This is substantiated by the fact that the Torah
only mentions the stipulation HKB”H imposed on the sea at the
time of creation to split before Yisrael with regards to the second
splitting — as it is written: wRan% = “uneRY 713 e oo e,

We can now appreciate the depth of the sages’ wisdom. They
chose not to utilize the term “Bekias Yam Suf,” but rather the
term “Kriah”: nyp»aps 1y pept“q1o oo ny ps 0 Yw pnmm pep”
“mu . They wished to emphasize the merit of the entire nation
of Yisrael. While it is true that finding sustenance and a proper
mate is difficult, this difficulty is compared to “Krias Yam Suf”
— the splitting of the sea especially for Dasan and Aviram. They
earned merit by enduring beatings for the sake of Yisrael. How
much more so are all of Yisrael worthy of “Krias Yam Suf” in
the merit of their dedication and self-sacrifice in their study of
Torah and their performance of mitzvos!
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